Women Attending the Masjid —
A Clarification
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According to the clear statements of the Hanafi Fugqaha’ and their understanding of
the Dala’il of Shari‘ah, women should neither attend congregational salahs at the
masjid nor attend the Eid Salah. Many people have raised objections against this
position. Some of these objections reflect common misunderstandings. We therefore
felt it would be appropriate to write a comprehensive clarification, addressing the
following issues:

e Approach to Din and its Ahkam (commands)

e Rulings may change based on circumstances

e Opinions of the Fuqaha’ and their explanations of the Dala’il
e Itis more rewarding for women to pray at home

e A woman’s emergence from the home should be restricted

In the course of the clarification, we hope to address most of the substantive
objections raised against the HanafT stance, in particular the claim that it opposes the
clear guidance of the Sunnah on women being allowed to attend congregational salahs
at the masjid and being encouraged to attend Eid Salah.

Approach to Din

The purpose of Din is to attain nearness to Allah by submitting to His Ahkam
(commands). It is necessary to subject our personal biases and convictions to the
Ahkam of Allah. One must not attempt to change Allah’s Ahkam based on his or her
individual opinions. We live at a time when general moral and cultural biases are,
unfortunately, dictated by western liberal, modernist and secular ideas, rather than by
Islamic norms and principles. It is therefore important to adopt the correct approach
when determining the Ahkam of Allah and to be suspicious of new-fangled opinions
that are inspired by modernist philosophy.

The Ahkam of Din have been preserved in the form of the four madhhabs of Figh.
After the first few centuries of Islam, the strength of scholarship and piety diminished.
It was therefore from the wisdom of Allah that Muslims would take recourse to the
four madhhabs of Figh when determining Allah’s Ahkam. Hafiz Ibn Rajab al-Hanbali
(736 — 795 AH) explains that after the early generations, “Piety and scrupulousness
become less and those who spoke about Din without knowledge increased, as did
those who set themselves up for this position while unworthy of it.”! He then states:

Do By eges) ol o n oy S ks g ol e o 3 (IS e 5 gl ol B 6

(WYY 2 Vg e



“If the condition in these later times was to continue as it was in the first period,
where each individual issued legal verdicts according to what he asserts is the truth
that became clear to him, the structure of Din would undoubtedly crumble, halal
would become haram and haram halal, and whoever wants would say what he wants,
and our Din, because of that, would become like that of the people of the two
scriptures before us.”? He explains that it was from the wisdom of Allah that He
selected imams on whose knowledge, piety and scrupulousness there is agreement,
and “on whom all people depend on for their legal verdicts, and refer to for
knowledge of rulings.””

As Ibn Rajab has warned, if people in these times are left to formulate their own
opinions despite their lack of knowledge and piety, the Din will be subject to
corruption and chaos. We see manifestations of this today, where Muslims, including
some who are supposedly learned, say outlandish things in the name of Din while
having little to no support from the traditional madhhabs of Figh.

Each of us must learn the Ahkam of Allah via our chosen madhhab of Figh. Once a
madhhab is chosen, an individual should not leave the madhhab on individual issues,
as to do so would amount to following desires. Imam al-Ghazali (450 — 505 AH)
explains: “It is not permissible for the follower of a mujtahid to choose the most
pleasing of different opinions to him and the most agreeable to his temperament. He
must follow his imam, who he believes to have the correct and right madhhab in
relation to others, and follow him in all that comes and goes. Hence, it is not
permissible for a Maliki to switch to the madhhab of al-Shafi‘T unless he has an
overwhelming feeling that its opinions are more correct. In that case, it is necessary to
follow him in all juristic rulings. Otherwise, there is no motive for him to oppose [his
madhhab] besides base desire, just as it is not permissible for a mujtahid to oppose the
conclusions that his ijtihad (juristic judgement) reached.”* Al-Ghazali and others have
quoted a consensus of the scholars on this principle.
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As al-Ghazali explains in this passage, if an individual leaves his chosen madhhab, it
will amount to “following desires.” If someone who is not capable of ijtihad (juristic
judgement) leaves his or her madhhab based on their understanding of the Dala’il of
Qur’an and Sunnah, this will still amount to “following desires” because they are not
qualified to assess the Dala’il of Qur’an and Sunnah.

Common Muslims must therefore follow ‘Ulama’ and Muftis who will explain to
them their madhhab’s position. They must not fall prey to the increasing trend of
“hunting” for favourable opinions and interpretations. Such a trend is not following
Din and Sunnah. Rather, it is following one’s desires in the guise of following Din
and Sunnah.

Each madhhab is based on a thorough assessment of the Dala’il of Shari‘ah. The
scholars of the madhhabs have provided detailed explanations, in light of Dala’il, on
how they reached their conclusions. If common Muslims feel there is an inconsistency
between their madhhab and some Dala’il, they may raise the matter with ‘Ulama’ of
their madhhab to gain an appreciation for how the Fugaha’ understood these Dala’il.

On the issue of women attending the masjids, it should be noted that the Hanafi
Fugaha’, for over a thousand years, have clearly explained their stance in light of the
Dala’il. Their position is based on a holistic and complete assessment of the Sunnah,
rather than on a superficial and prejudiced reading. Below, we will summarise their
explanation, and present supporting evidence from Fuqaha’ belonging to other
madhhabs (to show that the Hanafi madhhab is not isolated on this issue).

Rulings May Change Based on a Change of Circumstances

The most common objection raised against the position that women should neither
attend congregational salahs at the masjid nor attend the Eid Salah is that:

e The Prophet (sallallahu ‘alayhi wasallam) himself allowed women to attend
congregational salahs at the masjid, saying, according to a hadith in Sahik al-
Bukhart and Sahih Muslim, “Do not prevent Allah’s female slaves from the
masjids.” Thus, female Sahabiyyat would attend and offer salah in
congregation behind the Prophet (sallallahu ‘alayhi wasallam) in the masjid.

e The Prophet (sallallahu ‘alayhi wasallam) encouraged women to come out for
the Eid Salah as found in a well-known hadith of Umm °Atiyyah (radiyallahu
‘anha), also recorded in Sahth al-Bukhart and Sakih Muslim.®
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The question, therefore, is: how can we oppose the clear guidance of the Sunnah, and
hold that women in our time may not come out to congregational salahs and should
not be encouraged to attend Eid Salah?

It is necessary to understand that rulings are sometimes dependent on circumstances
and conditions. Thus, if the circumstances change, the subsequent ruling will be
different. Sometimes the Qur’an and Sunnah highlight that a ruling is conditional or is
subject to change based on different circumstances. For example, the Qur’an says it is
forbidden for a person to consume haram meat, but in the same passage explains that
a person who is compelled to eat such meat may do so. This is a well-known example
of where the ruling changes based on circumstance.’

The Permission for Women to Attend the Masjid is Conditional

The permission mentioned in hadith for women’s attendance at the masjid is based on
certain conditions. When the conditions are fulfilled, the permission mentioned in the
hadith will apply, but when the conditions are not fulfilled, the permission will not

apply.

If the conditions are not being fulfilled, and a ruling is subsequently given that women
may not attend, this is not contradicting the Sunnah. It would be similar to a person
who is compelled to eat haram meat and is given the ruling that he may do so. It
would of course be a mistake to say that this ruling contradicts the Qur’an. In the
same way, it would be a mistake to say the ruling that women should not attend the
masjid when the conditions are not being fulfilled contradicts the Sunnah.® In fact,
quite apart from being a contradiction, these rulings would be in complete conformity
with the Qur’an and Sunnah.

The conditional nature of the ruling on women’s attendance at the masjid is found
both explicitly and implicitly in the hadiths themselves. Three such conditions are
described below, together with the expert analysis of one of the foremost and most
authoritative early Fuqaha’ of the Hanafi madhhab, Imam al-Tahawi (239 — 321 AH).

Applying No Fragrance

According to an authentic hadith, after saying, “Do not prevent the female slaves of
Allah from the masjids”, the Prophet (sallallahu ‘alayhi wasallam) added: “They must
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conditions. Hence, when the conditions change, the original ruling will not apply.



not come out except without fragrance (tafilaz).”® The word “tafilat” literally means to
be foul-smelling and practically means to not apply fragrance.'® The Prophet
(sallallahu ‘alayhi wasallam) therefore only gave permission for women to attend the
masjid when they do not apply fragrance.

In a hadith of Sakii Muslim, the Prophet (sallallahu ‘alayhi wa sallam) said: “When
one of you [women] attends ‘Isha’ [at the masjid], she must not apply fragrance that
evening.”!! In another hadith of Saki Muslim, he said more emphatically: “Any
woman that has applied fragrance must not attend the ‘Isha salah with us.”? Qad1
‘Iyad (476 — 544 AH) comments on these hadiths: “The Prophet (sallallahu ‘alayhi wa
sallam) forbade women from coming out to the masjids when they are perfumed and
fragranced on account of men being tempted by their nice scent ... Included in the
meaning of fragrance is the appearance of adornment, attractive clothing and the
sound of bangles and jewellery.”*? In other words, women would not be allowed to
attend the masjid if they apply or wear anything that will cause temptation.

Concealed by Darkness

According to some hadiths, the permission to attend the masjid applied only to the
salahs of the night i.e. Fajr and ‘Isha’, when the women could not be seen or
recognised (as there was no street lighting at the time). This is found in some hadiths
of Sahih al-Bukhart and Sakih Muslim.* < A’ishah (radiyallahu ‘anha) mentioned in a

) @;ﬁ»\yﬁ»wjﬁm:Jusﬁﬁgiff)\%;&mﬁgfmd)ﬂ;@.u;fwu\f
(Voo Yz o) oSl (Bl e Canan) o3 (o V) 2 Yy ) dor s 1 6] Tgmid Y 10l

Y 0o Vel flan) dlis clsy las 4130 265 300 Wi Gl ) e i

2 (s ) ALY el e 6 sl STa) gt 13] 16 o Wy e ) o &1 Jgun) 5
(Yeyoe Yo s

Pr g0 Yz b ) 8591 clil Line gt 5 1,52 ol 3,00 U]

B ey ok Il Y 0 o s 13 e Ll 1) g 0 sledll g e A1 o 1 4

M St (SOateat 13 106 oy aile &1 Ao ) e Logis 81 o) jes o) 8 bl s fl s allans s
JB (Y)Y 0o e o) s bl gmmnd) o8 o) o8 a2 s sl e dind an (b 130 dmend) U] LU

(YYoup ia (Anadal) ;.A;.<J\ s gyl saas) Ll P Jsaz U5 & skl o :L”é,,sdl

(¥ Yoo Yz sl 2S5 (pas mms) LU s Ll ) g 211 e el fnid Y



narration of Sakih al-Bukhart that when the women would come to the masjid for
Fajr, they would do so “wrapped up in their cloaks, and then they would return to
their homes not recognised by anyone.”*®

Thus, explaining the Prophet’s (sallallahu ‘alayhi wasallam) permission for women to
attend the masjid, Imam al-Tahawi states: “He did not intend by this to give them
permission for all times in which salahs are attended, but he only meant the night
specifically when they would be concealed, rather than the day when they will be
visible.”!® Al-Tahawi also refers to the hadith mentioned earlier, “When one of you
attends ‘Isha’, she must not apply fragrance”, singling out ‘Isha’, to show that the
permission is limited only to the night-prayers.t’

Note, the practice of ‘Atikah bint Zayd (radiyallahu anha), a senior female
Sahabiyyah, who would attend the masjid for salah, is commonly brought up. She was
the wife of Sayyiduna ‘Umar ibn al-Khattab (radiyallahu ‘anhu) (d. 23 AH).

However, the hadith of Sakih al-Bukhari clarifies that she only attended the Fajr and
‘Isha’ salahs, and not other salahs.'® This may also indicate that the practice at that
time was for women to only attend the salahs at night when they would be concealed
by darkness.

Based on the two aforementioned conditions found explicitly in hadiths, Imam al-
Tahawt argues that the permission to attend the masjid was only “for the night while
having applied no fragrance.”*®

No Intermingling

Al-Tahawi further refers to another hadith (recorded in Sakih al-Bukhart) in which the
practice of the female Sahabiyyat is described by Umm Salamah (radiyallahu ‘anha):
they would offer the salah and return immediately, while the men would remain
seated. Umm Salamah (radiyallahu ‘anha) explains that the reason for this was so that
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the women could return before the men caught up with them.?® Al-Tahawi thus says
that “the Messenger of Allah (sallallahu ‘alayhi wasallam) only allowed women to
attend the salahs when they do not mix with men upon returning.”?*

The Statement of ‘A’ishah (radiyallahu ‘anha)

Thus, the conditional nature of the ruling is found explicitly and implicitly in the
hadiths. If these conditions as well as others that can be inferred from them are being
violated, the ruling on women’s attendance at the masjid would change. This is how
numerous scholars have understood the famous statement of ‘A’ishah (radiyallahu
‘anha) (d. 58 AH), recorded in Sahih al-Bukhari and Sahth Muslim, in which she said:
“Had the Messenger of Allah (sallallahu ‘alayhi wasallam) seen what women had
begun, he would have forbidden them from the masjid.”??> Meaning, that the
conditions had changed in her time, and thus the ruling of the Prophet (sallallahu
‘alayahi wasallam) himself would be different.

In another version of her statement, recorded in the Musnad Azmad, she firstly
narrates the hadith, “Do not prevent Allah’s female slaves from the masjids, but they
should emerge without fragrance.” Then she said: “Had he seen their condition today,
he would have prevented them.”?® This gives a clear indication that according to her,
the conditions taught by the Prophet (sallallahu ‘alayhi wasallam) himself were being
violated. She is not contradicting the Sunnah but affirming that the ruling of the
Sunnah would be different in her context. While in the Prophet’s (sallallahu ‘alayhi
wasallam) time the conditions were being fulfilled, and therefore the permission
mentioned in the hadith applied, in her time, the conditions were being violated, and
thus it did not apply.

Imam al-Tahawi makes the following comment on her statement: ““A’ishah would
only have said this about the Messenger of Allah (sallallahu ‘alayhi wasallam)
regarding women after knowing that he only allowed them in the masjids due to the
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absence of a condition that occurred within them later. Since that was so in the time
of ‘A’ishah, they would be even further from what they were in the time of
Allah’s Messenger (sallallahu ‘alayhi wasallam) after her.”?* Similarly, he said in
another place: “‘A’ishah’s statement on this — and she is trustworthy in what she says
along with knowledge, understanding and alertness — proves that it was allowed for
women to attend the masjids in the time of Allah’s Messenger (sallallahu ‘alayhi
wasallam) because of a condition that they had, and after him, they left [this
condition] for its reverse. Thus, what was permitted for them, in terms of attending in
the manner that they would in the lifetime of the Messenger of Allah (sallallahu
‘alayhi wasallam), was negated. Since that was so in the lifetime of ‘A’ishah, they
would be even further from that after her death.”®

In short, the piety and understanding of the women in the time of the Prophet
(sallallahu ‘alayhi wasallam) and early Sahabah compelled them to observe the limits,
restrictions and conditions for attending the masjid; and only because of that it was
permitted for them. Already by the time of ‘A’ishah (radiyallahu ‘anha) a change was
observed, based on which she could confidently assert that the Prophet (sallallahu
‘alayhi wasallam) would have prevented the women of her time from attending the
masjid. Imam al-Tahaw1 points out that if this was the case in the time of ‘A’ishah,
the deterioration in the conditions of people that occurs naturally over time means that
this situation would only have been more pronounced in his time.

Hadith of Umm ‘Atiyyah (radiyallahu ‘anha)

In his lengthy discussion, Imam al-Tahawt also touches on the hadith of Umm
‘Atiyyah (radiyallahu ‘anha) encouraging women to attend the Eid Salah. In al-
Tahawi’s opinion, this was something which the Prophet (sallallahu ‘alayhi wasallam)
encouraged “before we were commanded to observe hijab (purdah)...and the matter
of women was then reduced to lowering the gazes from them, and they were
commanded to remain in their homes.”?® In other words, this encouragement was
abrogated and no longer applies. Note: While Fugaha’ of other madhhabs would
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disagree that this encouragement has been abrogated, they would accept that it is
conditional on right practice.

‘Abdullah ibn Mas‘ud (radiyallahu ‘anhu) Prevented Women from the Masjid

Apart from ‘A’ishah (radiyallahu ‘anha), whose statement a number of prominent
scholars have interpreted as a fatwa prohibiting women from attending the masjid, the
great Sahabi, ‘Abdullah ibn Mas‘ad (radiyallahu ‘anhu) (d. 32 H), also prevented
women from attending the masjid on Friday, as established in an authentic narration
from him.?’

It is important to understand the stature of ‘Abdullah ibn Mas‘td (radiyallahu ‘anhu).
He was one of the greatest and most learned of the senior Sahababh. It is reported that
the Prophet (sallallahu ‘alayhi wasallam) said of him, “I am happy for my Ummah
with what Ibn Umm ‘Abd (i.e. ‘Abdullah ibn Mas‘@id) is happy for them.”?8 Ion
Mas‘tid was also described as the Sahabi who resembled the Prophet (sallallahu
‘alayhi wasallam) most in his behaviour, conduct and mannerisms.?® Thus, just as
‘A’ishah’s statement was based on her intimate knowledge of the Sunnah, Ibn
Mas‘tud’s practice would also have been based on his intimate knowledge of the
Sunnah — and he knew that in the situation that he found himself in, the Prophet
(sallallahu ‘alayhi wasallam) would not have allowed women to attend the masjid.
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Statements of Other Jurists

As noted, Imam al-Tahawi was one of the great early mujtahid imams of the Hanafi
madhhab. We have briefly summarised his discussion on the Dala’il. As any fair
individual will observe, this is a coherent and sensible explanation by one of the most
authoritative and erudite imams of hadith and figh. Moreover, it is consistent with
what other imams of the Hanafi madhhab, both before and after him, have explained.
Thus, for followers of the Hanafl madhhab, this should be sufficient.

Imam Muhammad (one of the prominent students of Imam Abu Hanifah) quotes in al-
Asl the view of Imam Abu Hanifah (80 — 150 AH): “I do not permit women for any
kind of emergence except an aged old woman, as | allow her to come out to the two
Eids and for Fajr and ‘Isha’ salahs.”*® Commenting on the stance of the early Fugaha’
of the madhhab, al-Kasani (d. 587 AH) says: “They all agree that it is not allowed for
non-elderly women to come out for Jumu‘ah, the two Eids and any salah.”*! Many of
the later Hanaff jurists from the seventh century of Hijrah onwards regarded it to be
impermissible for elderly women also to attend all salahs because the conditions had
deteriorated even further.®?

Below we will touch on some supporting statements from the Fuqaha’ of other
madhhabs to demonstrate that this is not an isolated view of the Hanafi madhhab, and
one will even be justified in arguing that the position of the other madhhabs is not all
that different from that of the Hanafi madhhab.

The Shafi‘t Madhhab

In his commentary on Mukhtasar al-Muzant, the great Shafi‘ jurist, al-Juwayni (419
— 478 AH), explained that in the time of the Prophet (sallallahu ‘alayhi wasallam)
non-elderly women attended the Eid Salah, but “today we regard it to be reprehensible
for them to emerge,” as “it was reported that ‘A’ishah forbade women from
emerging.”?
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Another great Shafi‘T imam, al-Mawardi (364 — 450 AH), states in reference to the
emergence of non-elderly women for the Eid Salah, that it is “reprehensible based on
the fear that they would be tempted by men and men would be tempted by them.” He
then suggests (just like al-Tahaw1) that the narration of Umm °Atiyyah recommending
the emergence of young women for Eid was abrogated. He also quotes the narration
of *A’ishah (radiyallahu ‘anha) as support.3*

Similarly, Imam al-Ghazali (450 — 505 H), who was also a Shafi‘T authority, states:
“The Messenger of Allah (sallallahu ‘alayhi wasallam) would allow women to attend
the masjids, but the truth today is it is not allowed except for elderly women, and
indeed this was deemed sound in the time of the Sahabah,” and he quotes the
statement of A’ishah (radiyallahu ‘anha) as support.®

Taqi al-Din al-Hisni (752 — 829 H), a famous relatively late Shafi‘1 scholar, explains
that the original ruling of the madhhab is that it is “reprehensible for an attractive non-
elderly woman and those of stature to attend [the Eid Salah], but it is desirable for an
old woman to attend in lowly clothing without fragrance.” He then says: “In our
time, there should be absolute certainty of it being impermissible for non-elderly
women and those of stature to emerge because of the proliferation of corruption.
Although the hadith of Umm ‘Atiyyah supports emergence, but the condition that was
there in the early generations has disappeared...That was a period of security: they
would not expose their adornment and would keep their gazes low, as would the men
lower their gazes. As for our time, they only emerge to show their adornment and do
not lower their gazes and nor do the men lower their gazes, and the harms of their
coming out have become a reality. It is authentic from ‘A’ishah that she said, ‘Had the
Messenger of Allah (sallallahu ‘alayhi wasallam) seen what the women have begun,
he would have prevented them from the masjids just as the women of the Israelites
were prevented’. Thus, this is the fatwa of the Mother of Believers in the best of
generations, so what of this corrupt time of ours?! Many others besides ‘A’ishah
have said it is not allowed for women to come to the masjids...This was at that
time. As for our time, no Muslim will hesitate in disallowing them except a
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fool...Thus, the truth is to have certainty of it being impermissible; and the fatwa is
on this,”%

Tagqt al-Din al-HisnT’s position was picked up by Shafi‘1 jurists after him, and they
expressed support for it. ‘Ali ibn ‘Atiyyah (d. 936 AH), a Shafi‘T jurist from the tenth
century of Hijrah, quotes the statement of al-Hisni approvingly, prefacing it with his
statement: “The fatwa in this time of ours according to the people of knowledge and
piety is that they are not allowed in the masjids. In fact, ‘A’ishah issued a verdict on
this in her age, the best of ages, so what is your opinion on this corrupt tenth century?
Do not think | am alone in this view. A large group of the earlier and later scholars
have said this, and from those who said it explicitly is al-Taqf al-Hisn1.”*’

Similarly, the famous late verifier of the Shafi‘Ti madhhab, Ibn Hajar al-Haytami (909
— 973 AH), quotes one of his predecessors who approved of al-Hisn1’s fatwa and
expanded on it saying that “this has become agreed-upon due to the absence of the
condition of the permissibility of emergence in his (sallallahu ‘alayhi wasallam) time,
which is piety and chastity.” Ibn Hajar then comments: “How brilliant is this
statement and how worthy of being correct!*3®
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The Malikt Madhhab

It is reported from Imam Malik that he said when asked about women attending the
masjid, “This differs for an elderly woman and a non-elderly woman. The elderly
woman may come out to the masjid but should not attend too frequently. The non-
elderly woman may come out to the masjid now and then.””*® In commenting on this
passage, Ibn Rushd explains that according to Imam Malik, a non-elderly woman may
not come to Eid Salah despite the hadith of Umm ‘Atiyyah because of “what they
began, in terms of coming out in a different condition to which their emergence was
permitted, which is that they have no fragrance and do not show any adornment,” and
he quotes the statement of ‘A’ishah (radiyallahu ‘anha) as support.*°

One of the major late verifiers of the Maliki madhhab, Khalil ibn Ishaq al-Jundi (d.
776 AH), after mentioning the Maliki position that a non-elderly woman may emerge
occasionally for the masjid, states: “In our time, [complete] prohibition is stipulated
(i.e. necessary), and Allah knows best.” He then quotes the statement of ‘A’ishah
(radiyallahu ‘anha) as support.**
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The Hanbali Madhhab

‘Abdullah, the son of Imam Ahmad ibn Hanbal (164 — 241 AH), asked his father
about women coming out to Eid Salah, and he replied: “As for this time of ours, then
no. Indeed, they are a temptation (fitnah).”*? According to lbn al-Jawzi (510 — 597
AH), the famous Hanbali scholar, if temptation is expected from women, they are to
be prohibited from attending the masjid, and he quoted the statement of ‘A’ishah
(radiyallahu ‘anha) as support.*® (Note: Temptation or fitnah is defined as being
tempted towards “unlawful intercourse and its precursors like lustful glances, solitude,
touching and the like.”**)

Qadi Abu Ya‘la (380 — 458 AH), the well-known early Hanbali jurist, writes: “We
assert that when [the woman] is non-elderly, it is reprehensible for her to perform
i‘tikaf in the masjid and pray in it. [Imam Ahmad] has stated this explicitly in the
transmission of Hanbal. [Imam Ahmad] was asked about women emerging for ‘Id and
said: ‘They are a cause of temptation for people, unless it is a woman far in age.”” He
further said that the statement of ‘A’ishah (Allah be pleased with her) refers to such
non-elderly women.* More emphatically, Qadi Abii Ya‘la elsewhere says women are
“prohibited” from attending the masjid.*®

Thus, while describing the official position of the madhhab, later Hanbali authorities
have clarified that it is reprehensible for a non-elderly woman or any attractive
woman to attend the congregational salah.*’
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It is More Rewarding for a Woman to Offer Salah at Home

With regards to the five daily salahs, it is more rewarding for women to pray them at
home. This is by agreement of the four madhhabs*®, and is proven from several
authentic hadiths:

1. Itisreported in Sunan Abi Dawiid that after saying, “Do not prevent Allah’s
female slaves from the masjids”, the Prophet (sallallahu ‘alayhi wasallam)
clarified: “And their homes are better for them.” *° Al-Nawaw1 and others
deemed it sahth.>°
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2. ‘Abdullah ibn Mas‘ad (radiyallahu ‘anhu) reported, according to a hadith in
Sunan Abt Dawid, that the Prophet (sallallahu ‘alayhi wasallam) said: “The
salah of a woman in her room is more virtuous than her salah in her courtyard,
and her salah in her inner chamber is more virtuous than her salah in her
room.”** Al-Nawawi and others deemed it sahih.>?

3. Ahmad, Ibn Abt Shaybah and others transmit from Umm Salamah
(radiyallahu ‘anha) that the Prophet (sallallahu ‘alayhi wasallam) said: “The
best masjid for a woman is in the depths of her house.”* Hafiz al-Biisiri (762
— 840 AH) described it as sahih.>*

4. Al-Tabarani narrates from Umm Salamah (radiyallahu ‘anha) from the
Prophet (sallallahu ‘alayhi wasallam): “A woman’s salah in her room is better
than her salah in her courtyard, and her salah in her courtyard is better than her
salah in her land, and her salah in her land is better than her salah outside of
it.”5°> Al-Mundhiri said the chain is excellent (jayyid).>®

5. Itisreported in Musnad Azmad from Umm Humayd (radiyallahu ‘anha) that
she came to the Prophet (sallallahu ‘alayhi wasallam) and said: “I love to pray
with you.” He said: “I know you love to pray with me, but your salah in your
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room is better for you than your salah in your courtyard, and your salah in
your courtyard is better than your salah in your land, and your salah in your
land is better than your salah in the masjid of your community and your salah
in the masjid of your community is better than your salah in my masjid.”®’ Ibn
Hajar said the chain is hasan.>®

This hadith of Umm Humayd (radiyallahu ‘anha) shows that even the Masjid Nabawl
is not an exception to this rule.>® Moreover, in a hadith of Sahih Bukhari, the Prophet
(sallallahu ‘alayhi wasallam) explained that the extra reward of congregation is for the
“salah of a man” (salat al-rajul). 1Ibn Rajab al-Hanbali comments that this proves that
a woman’s salah does not multiply in rewards in congregation and it is better for her
to pray at home.®°

From the classical period, Ibn Hazm (384 — 456 AH) adopted an isolated view that it
is more rewarding for women to pray in the masjid.®* He regarded the hadith of Umm
Humayd weak based on one of its chains.®? But he did not address another of its
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61 Some have suggested that Ibn Khuzaymah, the great hafiz of hadith, regarded all the
abovementioned hadiths to be inauthentic. This is inaccurate. He considered the hadith of
Umm Humayd (radiyallahu ‘anha) to be authentic. See: Sakik Ibn Khuzaymah, Dar al-Ta’sil,
2:375.
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chains, described as “hasan” by Ibn Hajar. Nor did he address most of the hadiths
mentioned above.®

Furthermore, Ibn Hazm did not align himself with any of the four famous madhhabs,
and his scholarship in hadith-criticism is questionable. Ibn ‘Abd al-Hadi al-Hanbali
(705 — 744 AH) thus said: “[Ibn Hazm] had opinions in which he was isolated in both
the fundamentals and the peripherals, and everything in which he was isolated is a
mistake, and he makes many errors in authenticating and weakening hadith and the
status of transmitters.”®*

However, despite Ibn Hazm’s unique opinion on this issue, he quotes the hadith in
which the Prophet (sallallahu ‘alayhi wasallam) made it a condition that women are
“tafilat” before they emerge. Ibn Hazm defined this word “zafilat” as “having bad
odour and dress.” He therefore explained that if a woman applies fragrance or wears
attractive clothing she “should be disallowed” from coming to the masjid,® even
saying it is “obligatory” (fard) to do s0.%

If the Salah is better at Home, why did the Prophet (sallallahu ‘alayhi wasallam)
Allow Women to Attend the Masjid?

Someone may ask, why, if it is more rewarding for them to pray in their homes, did
the Prophet (sallallahu ‘alayhi wasallam) not prohibit women from coming to the
masjid? Imam al-Halimi (338 — 403 AH), one of the early authorities of ijtihad in the
Shafi‘1 school, wrote in answer to this very question: “Because they had a reason to
attend...Namely, being included in the supplication of the Prophet (sallallahu ‘alayhi
wasallam) when he prayed and his salam when he made salam to the
congregation...The blessing of his supplication and salam may amount to more than
the virtue that they had in remaining at home. This factor would not be as pronounced

8 Ibn Hazm does cite the hadith of Ibn Mas‘iid (radiyallahu ‘anhu) favourably, but quotes it
incorrectly, leading him to believe it encourages women to go to the masjid! (see: al-Muhalla,
3:137)
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with respect to those besides the Prophet (sallallahu ‘alayhi wasallam); thus, it will be
best to remain at home.”®’

In short, in the time of the Prophet (sallallahu ‘alayhi wasallam) and the early
Sahabah, great blessings were derived from praying behind such immense
personalities, and thus the Prophet (sallallahu ‘alayhi wasallam) did not deprive the
women of this blessing. But, as their salahs at home were more rewarding, this was
not established as a common practice. As mentioned earlier, ‘Atikah (radiyallahu
‘anha) only attended Fajr and ‘Isha’ salahs at the masjid. It may have been that the
normal practice for non-elderly women was to not attend.®® If the salahs were more
virtuous in the masjid, why did ‘Atikah not attend all the salahs? And why is it not
recorded as a virtue of the great female Sahabiyyat, like the Mothers of the Believers,
and Fatimah, Umm Sulaym, Asma’ etc. (radiyallahu ‘anhunna), that they would
regularly attend the masjid for congregation? Imam al-Shafi‘T made this point while
arguing that a woman’s salah in the masjid is not obligatory or more rewarding than
her salah at home.®°

Women’s Emergence from the Home in General Should be Restricted

Some people question why it is only the masjids women are told to not attend while
they are free to go to other places? This is a misconception. It is not the case that
women should only avoid attending the masjid but should freely leave the house
otherwise! Rather, women should avoid leaving the house unnecessarily in general.
Generally, only when it would cause undue difficulty on her to not come out of her
house should she emerge; otherwise she should not. Of course, when she emerges she
should be as discreet as possible, observing full hijab and not attracting attention.’®
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Din-conscious Muslims should take guidance from righteous ‘Ulama’ and Muftis on
specific cases and scenarios.

Conclusion
In conclusion:

e The permission mentioned in hadith for women attending the masjid is not
unconditional. Conditions are found explicitly and implicitly in the hadiths
themselves.

e These conditions were being violated from the time of the Sahabah. From that
time on, the classical Fuqaha’ expressed the need to restrict women’s access to
the masjid.

e All four madhhabs agree, based on clear and authentic hadiths, that a woman’s
salah at home is better and more rewarding. The Prophet (sallallahu ‘alayhi
wasallam) did not stop them from attending the masjid so that they could
occasionally derive the blessings of praying behind him.

There is nothing alarming or strange in the position that women should not attend the
masjid for congregational salah or Eid Salah. This is in full conformity with the views
of the Fugaha’ of the Hanafl madhhab and their understanding of the Dala’il of
Shari‘ah. Fugaha’ of other madhhabs have expressed sentiments similar to that of the
Hanafi Fuqaha’.

Those advocating a diametrically opposite view unfortunately do so by adopting a
very selective reading of the Sunnah. They cite the permission mentioned in hadith for
women attending the masjid but fail to mention the conditions with which and
circumstances in which this permission was given. The Fugaha’ who discouraged or
prohibited women from attending the masjid did so because they understood that
these conditions were not being observed and these circumstances have changed.
Their position is one based on a holistic and complete understanding of the Sunnah.
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